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THE HISTORY OF THE EMERGENCE AND DEVELOPMENT
OF ISLAM IN JAPAN

Abstract. This paper provides a historical and contemporary analysis of the spread of Islam
in Japan as a unique example of the interaction between a world religion and a society with
a long tradition of religious homogeneity and cultural self-sufficiency. The paper examines
the stages of Islam’s penetration into the country, from the first trade and diplomatic contacts
in the 19th century to the formation of stable Muslim communities in the 21st century. A par-
ticular focus of this study is the Japanese state’s policy towards the Islamic world in various
historical periods, ranging from the era of isolation (sakoku) and the Meiji Restoration to the
globalization processes of the late 20th and early 21st centuries. The activities of Islamic or-
ganizations, transnational ties, demographic changes, and the peculiarities of the perception
of Islam in Japanese society are analyzed. The study demonstrates that the development
of Islam in Japan is a complex process of adaptation of religion in a specific sociocultural
and political context, reflecting the transformation of the country’s foreign policy and cultural
strategies.

Keywords: Japan; Islam; religious minorities; Muslim communities; history of Islam.

Introduction. The history of Islam in Japan is a unique case study of interaction
between a relatively homogeneous society and a global religion. Japan's
encounter with Islam was initiated by commercial interactions, diplomatic relations,
and educational exchanges. Despite its small size, Islam has had a significant
impact on the development of cultural ties, transnational communications, and
Japan's foreign policy. The examination of this phenomenon offers insights into
the dynamics of religion in a non-denominational, high-tech society and provides
an opportunity to analyze Japanese-Muslim relations within a global historical
context.

Japan has its own distinct approach to Islam, just like every other country.
Islam, unlike Buddhism and Christianity, did not become a prominent religion in
Japan until the late 19th century. This was after a prolonged period of self-isolation
during the Tokugawa era. The sakoku policy, which persisted for approximately
250 years, restricted external contact and impeded the spread of new religious
ideologies. This situation changed significantly during the Meiji Restoration in the
latter half of the nineteenth century, a period marked by Japan’s engagement with
the global community. Japan began establishing political, economic, and cultural
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ties with other countries, including the Ottoman Empire and Muslim regions in
Southeast Asia. It was during this period that the initial steps toward Islamizing
Japan were taken [1].

During the first half of the 20th century, the dynamic between Japan and the
Islamic world underwent a marked shift towards increased systematic relations. In
the aftermath of the Russo-Japanese War and World War |, the Japanese state
and military initiated a strategic initiative to cultivate ties with Muslim communities,
acknowledging the significance of the Islamic world within the broader context of
global politics. These contacts included interactions with anti-British movements
in India, Tatar Muslims in Russia, and other transnational networks. Consequently,
Islam came to be regarded not solely as a religious phenomenon, but also as a
component of international relations and diplomacy [2].

Following the 1973 oil crisis, Islamic preaching (da'wa) in Japan experienced
a resurgence, marking a significant shift in the nation's religious landscape. The
strengthening of economic ties with Middle Eastern countries was a key factor in
the growth of the Muslim population and the development of religious infrastruc-
ture. While there were only three mosques in the country prior to World War Il and
four by the early 1980s, by 2021, this number had surpassed 130. Concurrently,
the Muslim population expanded, surpassing 200,000 by the end of 2020. A sig-
nificant portion of this population is made up of foreign workers, students, and
families participating in long-term programs. There has been a notable increase in
the number of Indonesian Muslims participating in qualification programs. At the
same time, the number of Japanese people who have chosen to embrace Islam
has been increasing.

The contemporary Muslim community in Japan is a religious minority, account-
ing for around 1% of the population, alongside new religious movements such as
Happy Science and Soka Gakkai International. In many ways, Muslims are an
«invisible community». They are not always clearly reflected in public discourse,
yetthey play an instrumental role in shaping the diversity of the modern Japanese
religious landscape. Islam has become an integral part of major cities' urban land-
scapes, as evidenced by the emergence of halal shops, Islamic cultural centers,
educational initiatives, Japanese imams, and active communities.

Historiographically, the study of Islam in Japan has developed unevenly. Pre-
war materials, including the works of Okawa Shumei (Kaikyo Gairon) [3], Matsuda
Hisao, and Kobayashi Hajime (ChQo Ajiashi), as well as archives from the Mei-
ji-Showa period, remained on the periphery of academic attention for a consid-
erable duration. Since the conclusion of the 20th century, the topic has garnered
increased interest from the Japanese and international academic communities.
Islam in Japan is currently being studied from an interdisciplinary perspective,
combining elements of history, religious studies, cultural studies, and international
relations. The development of Islam in Japan is an example of how a global reli-
gion adapts to a specific sociocultural and political context.

The goal of this article - is to examine the historical progression of Islam in
Japan, from the period of isolation to the present, by looking at how the Muslim
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community adapted, the impact of international interactions, and the unique way
Islam is perceived in Japanese society.

Research methods. This study employed a combination of historical, scientif-
ic, and sociocultural methods, which allowed for a comprehensive analysis of the
processes of perception and development of Islam in Japanese society from the
late 19th to the early 21st century.

1. The present study employs a historical-analytical method.

The historical-analytical approach was utilized to examine the chronology of
the emergence of Islam in Japan, its subsequent spread, and the formation of
Muslim communities. The analysis was based on a variety of primary sources,
including diplomatic reports, archival documents, newspapers and magazines
from the 19th and 20th centuries, travelers' memoirs, information about the first
Japanese converts, and historical studies by Japanese and foreign scholars. The
implementation of this methodology has yielded the following outcomes:

The objective is to establish the sequence of diplomatic, trade, and cultural
contacts between Japan and the Islamic world. It is imperative to delineate the
historical trajectory of the establishment of Muslim communities and to elucidate
the foundational institutions that have facilitated their development. Itis imperative
to ascertain the correlation between Japan's foreign policy interests and the ad-
vancement of Islamic infrastructure within the nation.

2. The following is a description of the source analysis method.

Source analysis was employed to critically assess the reliability and complete-
ness of historical sources. A particular focus was allocated to the comparison of
Japanese and foreign materials, encompassing the following:

« Publications in Japanese periodicals from the 19th and 20th centuries.

* Areas of research include scientific works on Islamic studies and Oriental
studies.

This approach facilitated the determination of reliability regarding the informa-
tion concerning the initial interactions, the conversion of Japanese individuals to
Islam, the formation of Islamic institutions, and the demographic evolution of the
Muslim community.

3. Comparative-historical method

The present study utilized a comparative historical analysis to examine the
similarities and differences in the propagation of Islam in Japan in relation to
analogous processes observed in East and Southeast Asia. This methodological
approach facilitated the identification of distinctive features within the Japanese
Islamic tradition, which can be attributed to the following factors:

< An examination of the distinctive characteristics that define Japanese reli-
gious culture.

*«An examination of Sakoku and the late opening of Japan to the outside world.

The present study will examine the influence of foreign policy and migration
factors.

4. The following essay will present an analysis of sociocultural factors.

The sociocultural method has enabled researchers to study the following: the
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perception of Islam by Japanese society; the image of Islam in the media and cul-
tural texts; and the role of globalization processes in the formation of the modern
Muslim community.

5. A multidisciplinary approach is employed.

The present study employs an interdisciplinary approach, integrating histori-
cal analysis, sociological inquiry, religious studies, oriental studies, and political
science. This methodological approach enables us to not only reconstruct the
chronology and facts, but also to understand the cultural, political, and ideological
contexts that influence the perception of Islam in Japanese society.

The results ofthe research and the ensuing discourse surrounding those
results:

1 Historical and religious background and perception of Islam in Japa-
nese society

1.1. Islam and its perception in Japanese society

Islam originated in the 7th century on the Arabian Peninsula and spread over
several decades to the Middle East, South and Central Asia, and North Africa.
Today, Islam ranks second in terms of the number of believers after Christianity,
with more than 1.8 billion followers worldwide [4].

For Japanese society, Islam remains largely an «external» religion, little stud-
ied and insufficiently represented in the country's cultural memory. This is due to
a combination of historical, cultural, and socio-psychological factors. Historically,
Japan was isolated for a long time, and religious life was shaped by the syncretism
of Shintoism and Buddhism, which created a flexible religious tradition that did not
require strict adherence to dogmatic norms.

The perception of Islam in modern Japanese society remains ambiguous. Pop-
ular culture and the media often associate Islam with terrorism or military conflicts,
creating a wary and prejudiced attitude. In addition, Islam requires strict rituals
and behavioral norms, which are perceived by the Japanese as excessively rigid
and alien. The main dogmatic elements of the religion include the «six beliefs»
(belief in Allah, angels, prophets, holy books, life after death, and predestination)
and the «five pillars» (shahada - testimony of faith, salat - prayer, zakat - alms-
giving, saum - fasting, and hajj - pilgrimage). These norms form the framework of
everyday Muslim life and create a cultural gap in the perception of the Japanese
audience.

The phenomenon of globalization, which has been prominent in the 20th and
21st centuries, has played a role in the migration of Muslims to regions previous-
ly unconnected with Islamic civilization, including Japan. This necessitated the
adaptation of Islamic law (figh) and ritual practices to multicultural contexts. The
Japanese encounter with Islam has manifested in diverse forms, ranging from the
perception of religion as an external phenomenon to endeavors to study it and
partial cultural acceptance.

1.2. Historical background and first contacts with the Islamic world

The initial interactions between Japanese individuals and Muslims are believed
to have occurred during the 17th-19th centuries, primarily through commercial
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trade and diplomatic exchanges. During the Edo period (1603-1868), Japanese
merchants cultivated commercial relationships with Muslims through China and
Southeast Asia. These contacts were economically motivated, yet they estab-
lished the conditions for the initial cultural and religious interactions.

With the advent of the Meiji period (1868-1912) and the Restoration, Japa-
nese diplomacy experienced a marked increase in activity, as evidenced by the
dispatch of representatives to the Ottoman Empire and the Muslim regions of Asia.
These contacts contributed to the formation of an initial understanding of Islamic
culture and religion. The period known as the Meiji Restoration marked a signifi-
cant turning point in Japan's engagement with the global community, marking the
culmination of two centuries of isolationist policies and heralding the onset of a
new era of international interaction. This pivotal moment in Japan's history coin-
cided with the flourishing oftrade and diplomatic relations with Muslim countries.

The historical incident of the Ottoman frigate Ertugrul sinking off the coast
of Wakayama in 1890 possesses a unique and profound symbolic significance.
Among those who accompanied the survivors was the journalist Noda Shotaro,
who converted to Islam and thus became the first documented Japanese Muslim.
This incident not only initiated direct contact between the Japanese and Islamic
civilizations, but also shaped a positive image of the Ottoman Empire in Japanese
society, which had long-term cultural and diplomatic consequences [5].

1.3. The development of Islam in Japan in the first half of the 20th century
(1900-1945)

1.3.1. The preparatory period (1900-1930)

Atthe onset of the 20th century, Japan experienced an expansion of its foreign
policy horizons, a development of significant historical import. In the aftermath of
its triumph in the Russo-Japanese War (1904-1905), Japan attained international
recognition and embarked on a systematic study of Islamic regions, recognizing
their strategic importance. Instruments of foreign policy strategy included diplo-
matic missions, participation in international conferences, and support for Muslim
leaders.

Concurrently, the initial Muslim communities in Japan were established, pre-
dominantly by Tatar immigrants who arrived subsequent to the Russian Revolu-
tion. The establishment of mosques and Islamic cultural centers was initiated.
Furthermore, publishing activities were undertaken. Concurrently, Japanese re-
searchers initiated a concerted examination of Islamic literature, publishing trans-
lations of the Quran and works on the history of Muslim countries. The principal
researchers of this era were Okawa Shumei, Matsuda Hisao, and Kobayashi Ha-
jime, who interpreted Islam through the lens of Japanese civilizational tradition.

Concurrently, the first Japanese individuals underwent a religious conversion
to Islam in foreign lands. Yamauka Kotaro undertook the Hajj pilgrimage in 1909,
guided by the Tatar theologian Abd al-Rashid Ibrahim. Ariga Bunpachiro engaged
in academic study of Islam in India. The Japanese Ministry of Justice engaged in
a process of study and adaptation of the legal norms of Islamic states, a reflection
of a combination of cultural and strategic interests.
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1.3.2. Institutionalization and strategic use (1930-1945)

During the 1930s, the systematic academic study of Islam and the establish-
ment of an institutional framework for Muslim communities in Japan began to take
shape. The first Islamic institutions and mosques were established in Japan during
this time. These included the Kobe Mosque (1935), the Islamic Cultural Associa-
tion (1937), Tokyo Camii, and the Institute for the Study of Muslim Areas (1938).
During this period, small Muslim communities emerged, and Japanese individuals
such as Mustafa Komura converted to Islam and initiated educational and mis-
sionary projects, including translations and publications of religious literature.

Islam in pre-war Japan was regarded not solely as a religious phenomenon,
but also as a foreign policy instrument. Inthe aftermath oftheirtriumphs over Rus-
sia and China, Japanese strategists regarded the Muslim territories of Central and
West Asia as pivotal to the execution of their Pan-Asianism policy. Consequently,
organizations such as the Great Japanese Muslim League and the Institute of
Islamic Studies emerged, emphasizing the importance of Islam as a strategic,
ideological, and cultural tool [6].

1.4. The number and community of Muslims in Japan.

Noda Shotaro (1891) is traditionally considered the first Japanese Muslim.
Among the early converts were Yamada Torajiro and Ariga Buntaro, who laid the
foundation for the Japanese Muslim community.

Before World War Il, the Muslim population remained small. Itwas about 1,000
people. They mainly lived in port cities. These cities included Kobe and Yokoha-
ma. There has been steady growth since the post-war period: from 3,500 people
in 1969 to 70,000 in 2006. By 2010, there were approximately 100,000 foreign
Muslims and 10,000 Japanese Muslims in Japan. As of 2024, the total number
of Muslims in Japan is estimated to be around 350,000, with the most significant
increase observed among citizens of Indonesia, Pakistan, Bangladesh, Afghani-
stan, and Uzbekistan [7].

1.5. Postwar and Contemporary Stages of Islam’s Development in Japan
(1945-Present)

In the aftermath of World War Il, Japan experienced a diminution of its political
and military influence in Central Asia and the Muslim world. Diplomatic contact
with Muslims in the former USSR and China remained limited until the early 1990s.
The terms «Kaikyo» and «Kaikyoto», previously associated with imperial policy,
disappeared in postwar Japan, while the term «Middle East», borrowed from the
Western tradition, entered scientific and diplomatic usage.

Starting in the 1950s, academic and public organizations dedicated to studying
the Islamic world began forming, including the Japanese Institute of the Middle East
(1956), the Japan-Arab Association (1958), and the Association for Islamic Studies
(1963). Their activities were linked to nationalist intellectual movements. They were
also linked to oil diplomacy. Their activities were linked to cultural exchange.

The International Muslim Association in Tokyo (1952-1960) played a special
role in spreading knowledge about Islam. The objectives of this initiative are as
follows:
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- The primary objective is to disseminate knowledge regarding Islam within the
Japanese populace.

- The organization of cultural and educational exchanges with Islamic coun-
tries is of paramount importance.

- Providing assistance and fostering collaboration with Muslim communities.

The Japanese religious landscape has been characterized by syncretism, a
term denoting the combination of elements from multiple religious traditions. Many
Japanese have combined elements of Shintoism, Buddhism, and Christianity,
among other religions. Religion was not a fundamental element of identity, and the
Constitution enshrined the principle of freedom of religion. According to a survey
conducted by NHK in 2018, 62% of Japanese individuals do not identify with any
religion, 31% are Buddhists, 3% are Shintoists, 1% are Christians, and 1% are
followers of other beliefs [8].

The 1973 oil crisis signified a pivotal juncture in Japanese politics and culture.
The economic dependence on oil imported from the Middle East has been demon-
strated to strengthen political, cultural, and educational ties. Concomitantly, a pro-
liferation of Islamic centers, hospitals, and organizations providing services to the
Muslim community was observed. The 1970s and 1980s witnessed the establish-
ment of an autonomous academic discipline known as Islamic studies. Concur-
rent with this expansion was the establishment of various academic departments
and research centers, which further contributed to the dissemination and study of
Arabic and Islamic societies. Japanese scholars transitioned from a practice of
indirect research through Western sources to a direct analysis of Islamic texts and
the study of Muslim countries based on primary sources. Since the late 1970s, the
Islamic community in Japan has undergone substantial development. A notable
influx of laborers from Iran, Pakistan, Bangladesh, and other nations has been ob-
served, coinciding with a period of significant economic growth and a consequent
demand for labor. A significant number of migrants remained in the region for ex-
tended periods, thereby contributing to the expansion of the Muslim demographic.

Intercultural marriages also played a significant role: Conversely, Japanese
women who embraced Islam became integrated into Muslim families, thereby es-
tablishing a second generation of adherents. The infrastructure necessary for the
facilitation of religious practices is being developed. There has been an emer-
gence of mosques, prayer rooms (musalla), and Islamic cemeteries, indicating
a gradual establishment of Islam within Japanese society. In the 21st century,
Japan has witnessed a persistent increase in its Muslim population, attributable
to various factors, including migration patterns, interfaith unions, and domestic
converts. The number of mosques has increased to more than 130, especially in
major metropolitan areas such as Tokyo, Kyoto, Nagoya, Osaka, and Hiroshima.
Mosques are undergoing a transformation into centers for da'wah and cultural ex-
change. Islam, therefore, finds itself integrated into the urban landscape through
these and other channels. The evolution of the Halal industry is characterized by
the emergence of various commercial entities, including restaurants, food certifi-
cation bodies, and specialized prayer facilities. These developments are indicative
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of the industry's expansion and the diversification of its offerings. The institution
offers educational programs for two distinct age groups: children and adults. The
following initiatives and projects are of a cultural nature and are intended for the
benefit of the community:

Despite their quantitative growth, Muslims remain a small minority (~1% of
the population), and their presence is largely «invisible» to the general public.
Concurrently, prominent imams and notable figures of Japanese origin are coming
to the fore, playing a pivotal role in the adaptation of Islam to the local context.
The predominant regions of residence for foreign Muslims are substantial, urban-
ized prefectures. Tokyo, Aichi, Osaka, and Kanagawa [9]. Atthe conclusion of the
year 2020, the number of Muslims hailing from the ten leading countries of origin
totaled 118,000, with the aggregate number of Muslims exceeding 200,000. Is-
lamic communities and infrastructure are undergoing active development, includ-
ing the construction of mosques, prayer rooms, cultural centers, and educational
programs. These institutions play a pivotal role in facilitating the integration of
Muslims into Japanese society and contributing to the establishment of a stable
local religious environment.

1.6. Interaction between Islamic and Japanese cultures

Islam in Japan continues to be perceived as a «foreign» religion. The practice
of religious rituals has given rise to questions among the local population, includ-
ing those related to the construction of mosques, Islamic education, and Japanese
women wearing hijabs at work [10].

Concurrently, researchers have identified common ethical values: A notable
point of convergence between Islamic moral principles and Japanese collective
ethics, self-discipline, and respect for social order can be identified. This facilitates
the cultural adaptation of Muslims and renders Islam comprehensible on a moral
and behavioural level, despite the fact that, from a dogmatic perspective, the reli-
gion remains alien.

2. Prospects

Despite its relatively slow pace of expansion, Islam in Japan is developing
steadily. The establishment of stable Muslim communities is contingent upon the
existence of a conducive environment, characterised by state support, legal guar-
antees of freedom of religion and societal openness. The expansion of the halal
sector and the growth of Islamic tourism have given rise to new opportunities
in various sectors, including the economy, education, and intercultural dialogue.
Since 2001, perceptions of Islam in Japan have evolved. The events of 9/11, the
Islamic Revolution in Iran, the collapse of the Soviet Union, and the rise of global
religious identity have collectively resulted in a pervasive association of «the Mid-
dle East = Islam» in the popular consciousness. The influence of this paradigm
shift has been profound, extending to both academic research and government
policy. It has catalysed renewed interest in the Islamic world as an independent
object of Japan's foreign and cultural policy.

3. Attempts to form «Japanese Islam»

An intriguing phenomenon is the endeavour of Japanese Muslims to adapt
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Islam to the local cultural context. Even prior to the war, figures such as Yamaoka
Kotaro and Arga Fumihiro endeavoured to elucidate Islam to the Japanese popu-
lace through the utilisation of familiar religious images, for instance, by identifying
Allah with Shinto deities [11]. During the 1980s, the notion of «Japanese Islam»
emerged as a concept of cultural synthesis, encompassing a simplified interpreta-
tion of Islamic principles and an exploration of commonalities with the Shinto-Bud-
dhist tradition. Despite the lack of universal endorsement, the notion underscores
the intrinsic dynamics of the Islamic presence in Japan - encompassing the exter-
nal perceptions, cultural adaptations, and reinterpretations that characterised its
development [12].

4. The present state of Muslims in Japan is as follows:

According to data collected in 2010, the population of Muslim individuals in
Japan was approximately 185,000, constituting 0.1% of the country's total popu-
lation. Of these Muslims, approximately 10,000 had Japanese ancestry. This «mi-
nority within a minority» is distinguished by a commitment to rigorously adhere
to Islamic principles. A particularly noteworthy trend has emerged among young
people, characterized by a resurgence of traditional practices. This inclination en-
compasses the adoption of traditional clothing and the adherence to stringent ritu-
al forms. Concurrently, Islam persists in maintaining a tenuous foothold within the
public consciousness. A comparison of Japanese and Islamic religiosity reveals
notable contrasts. Japanese religiosity is characterized by pragmatism, an orien-
tation toward earthly goods, and the absence of rigid institutional forms. In con-
trast, Islamic universalism and normative strictness are marked by a different set
of values and practices. Nevertheless, it is precisely these differences that engen-
der a unique space for cultural dialogue, where Islam in Japan is developing as a
specific phenomenon - not fully integrated, but also not completely isolated from
society. The findings of the study indicate that the development of Islam in Japan
has undergone a series of historically contingent phases, which are inextricably
linked to a multifaceted array of political, cultural, and demographic elements.

a. The historical and cultural particularities of the perception of Islam in
Japanese society.

Islam is perceived as a «foreign» religion, partly due to the late arrival of Mus-
lims in the country (Meiji era) and limited knowledge about the religion. This hes-
itancy can be attributed, at least in part, to the influence of media portrayals and
historical stereotypes, which have contributed to the establishment of a wary and
somewhat fearful attitude among the Japanese population towards Muslims. Con-
currently, the processes of globalization and migration have contributed to the
gradual formation of real contact with Islamic culture.

b. The formation of Muslim communities experienced two distinct
phases: the pre-war and the post-war.

The period preceding World War Il (1900-1945) was characterized by two dis-
tinct phases: preparation and institutionalization. This period saw the inception of
scholarly inquiry into Islamic nations, the establishment of inaugural mosques and
organizations, and the involvement of Japanese individuals in the Hajj and edu-
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cational initiatives. In the post-war period (1945-1970), interest in Islamic studies
was confined to scientific and cultural initiatives. However, with the establishment
of the International Muslim Association and the Japanese Institute of the Middle
East, the systematic dissemination of knowledge about Islam commenced.

c. The following paper will examine the impact of economic and migra-
tory factors on the development of Muslim communities.

The 1973 oil crisis led to the expansion of economic and cultural ties with
Muslim countries. The phenomenon of mass labor migration from the Middle East
and South Asia, as well as intercultural marriages, contributed to the substantial
growth of the Muslim population. This population shift has resulted in the formation
of a second generation of Muslim believers and the subsequent strengthening of
religious infrastructure, such as mosques, prayer rooms, and Islamic cemeteries.

d. The contemporary institutionalization of Islam.

In the 21st century, Islam in Japan has evolved into a stable social and cul-
tural phenomenon. The Muslim population in the region has surpassed 200,000
individuals, and there are currently more than 130 mosques and cultural centers
in operation. The halal industry and educational and cultural programs are under-
going development, which contributes to the integration of Muslims into Japanese
society, although religion remains relatively inconspicuous to the general public.

e. The issue of regional distribution, in conjunction with an analysis of
social structure, is of particular pertinence in this study.

The majority of the Muslim population is concentrated in major metropolitan
areas, including Tokyo, Osaka, Kyoto, Nagoya, and Hiroshima. Muslims constitute
a diminutive percentage of the population, approximately 1%, yet they have es-
tablished a resilient local infrastructure and have maintained cultural and religious
traditions. The historical trajectory of Islam in Japan is characterized by a multi-
faceted progression, commencing with sporadic interactions in the 19th century
and culminating in the establishment of resilient Muslim communities in the 21st
century. The historical interaction between the Islamic world and Japanese soci-
ety evolved in close correlation with foreign policy strategies, economic interests,
and domestic social changes. The contemporary Muslim presence in Japan is an
integral part of the nation's cultural and demographic landscape. Additionally, it
remains an object of active scholarly interest [13].

Conclusion. The history of Islam in Japan is a complex and multi-layered
process reflecting the interaction of foreign policy, cultural, and socio-demographic
factors. The initial interaction between Japanese society and the Islamic world
occurred during the Meiji era, marking a comparatively recent historical devel-
opment. Prior to the war, diplomatic relations between Japan and Muslim com-
munities were established, fostering economic exchanges and interactions. No-
tably, the first Japanese individuals to convert to Islam played a pivotal role in
the establishment of modest Muslim communities within Japan. Japan's pre-war
policy utilized Islam for strategic purposes, including as part of the ideology of
Pan-Asianism and the country's foreign policy interests. Following the cessation
of hostilities, the interest in the Islamic world underwent a profound transformation.
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The impetus for this transformation stemmed from economic and cultural factors.
The activities of the International Muslim Association and other religious and cul-
tural organizations contributed to the dissemination of knowledge about Islam, the
development of educational programs, and the strengthening of Muslim commu-
nities. The 1973 oil crisis and economic migration from the Middle East and South
Asia served as catalysts for the growth of the Muslim population, the formation of
an infrastructure of mosques and prayer houses, and the development of the halal
industry. The present stage of Japanese Islam is marked by its institutionalization,
the expansion of its demographic, which includes both foreign and Japanese Mus-
lims and an increase in educational and cultural initiatives. Furthermore, religion
is becoming more integrated into urban and social contexts. Despite quantita-
tive growth and integration, Islam remains largely an «external» phenomenon for
Japanese society, requiring ongoing cultural dialogue and adaptation. A compre-
hensive analysis that incorporates historical, religious, socio-demographic, and
cultural factors facilitates a nuanced understanding of the formation of Muslim
communities in Japan, the evolution of Islamic perception, and its contemporary
role within Japanese society. Islam in Japan is not merely a religious phenome-
non; it also serves as an indicator of globalization processes, migration flows, and
cultural integration in a modern, multi-ethnic society.®
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AubiH B.%.1 A6anypa3akoBa K.1O.2

19n-dapabu atbiHgarsl K,as¥y, Anmartsl k., KazakctaH

2 nwep HaBou aTbiHAarbl TalwkeHT memaekeTnk e3bek Tmi xaHe aaebueT yHuBepcuteTy
TallKeHT K., ©36ekcTaH

XAMNOHNAALAFBI NCTTAMHbLL, I'IAVI,EI,A BONYbl XXOHE AAMY TAPUXbI
TywHaeme. Byn makana anemgik AWHLW, Abln GipTEKTINIK NeH M3JeHN e3iH-e3i kamTamachl3
eTy AacTYpi 6ap korammeH e3apa apekeTTecybluwy 6ipereli Mmbicanbl peTiHae XXanoHusga uc-
NaMHbIL, TapanyblHa Tapuxu XaHe 3amaHayn Tanfayra apHanraH. XXymbicta 19 racbipgarbl
anralikbl cayfa XaHe gunaoMatusanbik 6ainnaHeicTapgaH 6actan, 21 racblpgarbl TypakTbl
MyCbl/IMaH KaybiMAapbliHblL, KanbinTacybliHa AeiilHrl ncnamHbil enre eHy keseujepi kapac-
Tbipblnagbl. XXanoH memnekeTwww, apTYpAi Tapuxu keseujepaen ucnam anemMiHe KaTbICTbl
oKLaynaHy (cakoky) XaHe Maiia3n KkannblHa KenTipy A3yipiHeH 20-wbl racblpAbll, COLbl MeH
217i racblpably, 6ackiHfarsl xahangaHy npouectepiHe geiwn keseujen cascaTbiHa epek-
Wwe Hasap aygapbilnagbl. Vicnamgpik yibiMaapabll, Kbi3MeTi, TpaHCYNTTbiK 6alinaHbicTap,
aemorpaduaAnbik esrepictep, XanoH KoramblHAArbl ncnam Typasbl HakTbl TYCiHikTep Tan-
naHagbl. 3epTTey XKanoHuagarbl ucnamHbily, gamybl gblHw, 6enrini 61p aneymeTTik-M34eHn
X3He cascu KOHTeKCcTke Gelwmaenylily KYpaeni npoueaH 6ingipeTiHiH X3He enfLy CbIpTKbl
casicaTbl MEH M3/EHN CTpaTerusnapbiHblL, TpaHchopMaunacbiH kepceTeTwbl kepceTesi.
TYWingi cespep: XXanouus, Wcnam, gbl aswbinbiktap, MycbiiMaH kaybiMaapsl, Mcnam
Tapuxbl.

AkbIH B.K.1, A6aypa3sakosa K.10.2

1Ka3HY umenun anb-®apabu, r. Anmatbl, KazaxctaH

ZTallKeHTCKNIA rocyfapCTBEHHbI yHUBEpCUTEeT Y36eKCKOro f3blka W NuTepatypbl UMEHU
Anuvwepa HaBowu, r. TalkeHT, Y36ekncraH.

NCTOPNA BO3HVUKHOBEHNA N PASBUTUA NCNTAMA B ANOHNN

AHHOTauma. CTaTbs NocesilLeHa NCTOPUYECKOMY M COBPEMEHHOMY aHasin3y pacnpocTpaHe-
HUsi ncnama B ANOHWUMN KakK yHUKa/IbHOMY NpUMepy B3aumofeicTBuA MUPOBOI penurnm ¢ 06-
LlecTBOM, obnagatLmmM 4AnTeNbHON TpaauLmeil pennrno3Hor roMOreHHOCTU 1 Ky b TYpPHOW
camofocTaTo4yHoCT. B paboTe paccmaTpuBaloTcs aTanbl NPOHWKHOBEHUS UCnama B CTpaHy
— OT NepBbIX TOProBO-AMUNAOMaTUYECKNX KOHTaKTOB XIX Beka A0 hopmMupoBaHus ycTonum-
BbIX MYCY/IbMaHCKux 06wWmuH B XXI Beke. Ocoboe BHMUMaHVe yaenseTcsa NoMTUKE SiINOHCKO-
ro rocygapcrtea B OTHOLUEHWM MCNAMCKOro Mupa B pas/iMyHble UCTOpUYecKMe nepuofbl: OT
3noxu nsonsauun (caxkoky) n Pectaspauum Maingsmn 4o rnobannsalnoHHbIX NPoLEeccoB KoHLa
XX — Hauvana XX| BekoB. AHanu3npyeTtca AeATeNbHOCTb UCMaMCKUX OpraHusaluii, TpaHc-
HaluuoHasbHble CBA3W, Aemorpaduyeckne M3MeHeHUs n 0CO6EHHOCT BOCMPUATMS ncnama
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B ANOHCKOM O6luecTse. VccnegoBaHue 4eMOHCTPUPYET, YTO passBuTMe ucnama B AnoHum
npescTaBnseT coboii CoXHbIN NPoLect aganTalun peiurnm B cneumtmyeckom CoLNOKY b-
TYPHOM M MO/INTUYECKOM KOHTEKCTE U 0TpaXaeT TPaHC(hOpMaLui0 BHELIHENONUTAYECKNX 1
KY/JIbTYPHbIX CTpaTeruit cTpaHsl.

Kniouesble cnosa: ANOHUA, UCMaM, PEINTMO3HLIE MEHbLIMHCTBA, MYCY/IbMaHCKue 06Lyn-
Hbl, UCTOPUSI UCNama.
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